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Irenaeus, in Church of St Irenaeus, Lyon.
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St Irenaeus Church - Lyon, France

There is a church dedicated to St Irenaeus in the quarter of
Lyon, France, also named after him (Saint-Irénée). (See the
photo above). This is one of the oldest churches in France,
and it marks his burial place, although the tomb and relics
of Irenaeus were destroyed by Protestants in 1562.

The St Irenaeus Church (l’Église St-Irénée) is not that far
from the city centre.

If you have studied Christian theology a little, definitely you
have heard of the name of the 2nd-century Church Father
St Irenaeus, the 2nd Bishop of Lyon. He is best known for
his work, Adversus haereses (Against Heresies), which he
wrote to refute Gnosticism, which at that time was a serious
threat to the Church.
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Irenaeus
Greek: Εἰρηναῖος Eirēnaios; c. 130 – c. 202 AD) was a Greek bishop
noted for his role in guiding and expanding Christian communities in
what is now the south of France and, more widely, for the development
of Christian theology by combating heresy and defining orthodoxy.
Originating from Smyrna, now Izmir in Turkey, he had seen and heard
the preaching of Polycarp, the last known living connection with the
Apostles, who in turn was said to have heard John the Evangelist.

Chosen as bishop of Lugdunum, now Lyon, his best-known work is
Against Heresies, often cited as Adversus Haereses, an attack on gnosti-
cism, in particular that of Valentinus. To counter the doctrines of the
gnostic sects claiming secret wisdom, he offered three pillars of ortho-
doxy: the scriptures, the tradition handed down from the apostles, and the
teaching of the apostles' successors. Intrinsic to his writing is that the
surest source of Christian guidance is the Church of Rome, and he is the
earliest surviving witness to regard all four of the now-canonical gospels
as essential.

He is recognized as a saint in the Catholic Church, which celebrates his
feast on 28 June, and in the Eastern Orthodox Churches, which celebrates
the feast on 23 August.

Biography
Irenaus, in Church of St Irenaeus, Lyon

Irenaeus was a Greek from Polycarp's hometown of Smyrna in Asia
Minor, now İzmir, Turkey, born during the first half of the 2nd century.
The exact date is thought to be between the years 120 and 140. Unlike
many of his contemporaries, he was brought up in a Christian family
rather than converting as an adult.

During the persecution of Marcus Aurelius, the Roman Emperor from
161–180, Irenaeus was a priest of the Church of Lyon. The clergy of that
city, many of whom were suffering imprisonment for the faith, sent him
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in 177 to Rome with a letter to Pope Eleutherius concerning the heresy of
Montanism, and that occasion bore emphatic testimony to his merits.
While Irenaeus was in Rome, a persecution took place in Lyon. Returning
to Gaul, Irenaeus succeeded the martyr Saint Pothinus and became the
second bishop of Lyon.

During the religious peace which followed the persecution of Marcus
Aurelius, the new bishop divided his activities between the duties of a
pastor and of a missionary (as to which we have but brief data, late and
not very certain). Almost all his writings were directed against Gnosti-
cism. The most famous of these writings is Adversus haereses (Against
Heresies). Irenaeus alludes to coming across Gnostic writings, and hold-
ing conversations with Gnostics, and this may have taken place in Asia
Minor or in Rome. However, it also appears that Gnosticism was present
near Lyon: he writes that there were followers of 'Marcus the Magician'
living and teaching in the Rhone valley.

Little is known about the career of Irenaeus after he became bishop. The
last action reported of him (by Eusebius, 150 years later) is that in 190 or
191, he exerted influence on Pope Victor I not to excommunicate the
Christian communities of Asia Minor which persevered in the practice of
the Quartodeciman celebration of Easter.

Nothing is known of the date of his death, which must have occurred at
the end of the second or the beginning of the third century. He is regarded
as a martyr by the Catholic Church and by some within the Orthodox
Church. He was buried under the Church of Saint John in Lyon, which
was later renamed St Irenaeus in his honour. The tomb and his remains
were utterly destroyed in 1562 by the Huguenots.

Writings

Irenaeus wrote a number of books, but the most important that survives
is the Against Heresies (or, in its Latin title, Adversus haereses). In Book
I, Irenaeus talks about the Valentinian Gnostics and their predecessors,
who he says go as far back as the magician Simon Magus. In Book II he
attempts to provide proof that Valentinianism contains no merit in terms



Irenaeus

( Page 6 )

of its doctrines. In Book III Irenaeus purports to show that these doctrines
are false, by providing counter-evidence gleaned from the Gospels. Book
IV consists of Jesus' sayings, and here Irenaeus also stresses the unity of
the Old Testament and the Gospel. In the final volume, Book V, Irenaeus
focuses on more sayings of Jesus plus the letters of Paul the Apostle.

Irenaeus wrote: "One should not seek among others the truth that can be
easily gotten from the Church. For in her, as in a rich treasury, the
apostles have placed all that pertains to truth, so that everyone can drink
this beverage of life. She is the door of life." (Irenaeus of Lyons, Against
Heresies, III.) But he also said, "Christ came not only for those who
believed from the time of Tiberius Caesar, nor did the Father provide only
for those who are now, but for absolutely all men from the beginning,
who, according to their ability, feared and loved God and lived justly. . .
and desired to see Christ and to hear His voice Irenaeus recognized that
all who feared and loved God, practiced justice and piety towards their
neighbours, and desired to see Christ, insofar as they were able to do so,
will be saved. Since many were not able to have an explicit desire to see
Christ, but only implicit, it is clear that for Irenaeus this is enough.

Cambridge University library manuscript 4113 / Papyrus Oxyrhynchus
405. Irenaeus. Ca. 200 AD.

The purpose of "Against Heresies" was to refute the teachings of various
Gnostic groups; apparently, several Greek merchants had begun an orato-
rial campaign in Irenaeus' bishopric, teaching that the material world was
the accidental creation of an evil god, from which we are to escape by the
pursuit of gnosis. Irenaeus argued that the true gnosis is in fact knowledge
of Christ, which redeems rather than escapes from bodily existence.

Until the discovery of the Library of Nag Hammadi in 1945, Against
Heresies was the best-surviving description of Gnosticism. Some reli-
gious scholars have argued the findings at Nag Hammadi have shown
Irenaeus' description of Gnosticism to be inaccurate and polemic in
nature. However, the general consensus among modern scholars is that
Irenaeus was fairly accurate in his transmission of Gnostic beliefs, and
that the Nag Hammadi texts have raised no substantial challenges to the
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overall accuracy of Irenaeus' information. Religious historian Elaine
Pagels criticizes Irenaeus for describing Gnostic groups as sexual liber-
tines, for example, when some of their own writings advocated chastity
more strongly than did orthodox texts. However, the Nag Hammadi texts
do not present a single, coherent picture of any unified Gnostc system of
belief, but rather divergent beliefs of multiple Gnostic sects. Some of
these sects were indeed libertine because they considered bodily exist-
ence meaningless; others praised chastity, and strongly prohibited any
sexual activity, even within marriage.

Irenaeus also wrote The Demonstration of the Apostolic Preaching (also
known as Proof of the Apostolic Preaching), an Armenian copy of which
was discovered in 1904. This work seems to have been an instruction for
recent Christian converts.

Eusebius (Above) attests to other works by Irenaeus, today lost, including
On the Ogdoad, an untitled letter to Blastus regarding schism, On the
Subject of Knowledge, On the Monarchy or How God is not the Cause of
Evil, On Easter.

Irenaeus exercised wide influence on the generation which followed.
Both Hippolytus and Tertullian freely drew on his writings. However,
none of his works aside from Against Heresies and The Demonstration of
the Apostolic Preaching survive today, perhaps because his literal hope
of an earthly millennium may have made him uncongenial reading in the
Greek East. Even though no complete version of Against Heresies in its
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original Greek exists, we possess the full ancient Latin version, probably
of the third century, as well as thirty-three fragments of a Syrian version
and a complete Armenian version of books 4 and 5.

Irenaeus' works were first translated into English by John Keble and
published in 1872 as part of the Library of the Fathers series.

Scripture
See Also: Development of the New Testament Canon

Irenaeus pointed to the public rule of faith, authoritatively articulated by
the preaching of bishops and inculcated in Church practice, especially
worship, as an authentic apostolic tradition by which to read Scripture
truly against heresies. He classified as Scripture not only the Old Testa-
ment but most of the books now known as the New Testament,[ while
excluding many works, a large number by Gnostics, that flourished in the
2nd century and claimed scriptural authority. Oftentimes, Irenaeus, as a
student of Polycarp, who was a direct disciple of the Apostle John,
believed that he was interpreting scriptures in the same hermeneutic as
the Apostles. This connection to Jesus was important to Irenaeus because
both he and the Gnostics based their arguments on Scripture. Irenaeus
argued that since he could trace his authority to Jesus and the Gnostics
could not, his interpretation of Scripture was correct. He also used "the
Rule of Faith", a "proto-creed" with similarities to the Apostles' Creed, as
a hermeneutical key to argue that his interpretation of Scripture was
correct.

Before Irenaeus, Christians differed as to which gospel they preferred.
The Christians of Asia Minor preferred the Gospel of John. The Gospel
of Matthew was the most popular overall. Irenaeus asserted that four
Gospels, Matthew, Mark, Luke, and John, were canonical scripture. Thus
Irenaeus provides the earliest witness to the assertion of the four canoni-
cal Gospels, possibly in reaction to Marcion's edited version of the
Gospel of Luke, which Marcion asserted was the one and only true gospel.

Based on the arguments Irenaeus made in support of only four authentic
gospels, some interpreters deduce that the fourfold Gospel must have still
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been a novelty in Irenaeus' time. Against Heresies acknowledges that
many heterodox Christians use only one gospel while acknowledges that
some use more than four. The success of Tatian's Diatessaron in about the
same time period is "... a powerful indication that the fourfold Gospel
contemporaneously sponsored by Irenaeus was not broadly, let alone
universally, recognized." (The apologist and ascetic Tatian had previous-
ly harmonized the four gospels into a single narrative, the Diatesseron
circa 150–160)

Irenaeus is also the earliest attestation that the Gospel of John was written
by John the Apostle,[ and that the Gospel of Luke was written by Luke,
the companion of Paul.

Scholars contend that Irenaeus quotes from 21 of the 27 New Testament
books, such as:

Matthew 3:16
Mark 3:10
Luke 3:14
John 3:11
Acts of the Apostles 3:14
Romans 3:16
1 Corinthians 1:3
2 Corinthians 3:7
Galatians 3:22
Ephesians 5:2
Philippians 4:18
Colossians 1:3
1 Thessalonians 5:6
2 Thessalonians 5:25
1 Timothy (Preface)
2 Timothy 3:14
Titus 3:3
1 Peter 4:9
1 John 3:16
2 John 1:16
Revelation 4:20
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He may refer to Hebrews 2:30 and James 4:16 and maybe even 2 Peter
5:28, but does not cite Philemon, 3 John or Jude.[citation needed]

Irenaeus cited the New Testament approximately 1,000 times. About one
third of his citations are made to Paul's letters. Irenaeus considered all 13
letters belonging to the Pauline corpus to have been written by Paul
himself.

Apostolic Authority

Irenaeus in the Nuremberg Chronicle Irenaeus is also known as one of the
first theologians to use the principle of apostolic succession to refute his
opponents.

In his writing against the Gnostics, who claimed to possess a secret oral
tradition from Jesus himself, Irenaeus maintained that the bishops in
different cities are known as far back as the Apostles and that the bishops
provided the only safe guide to the interpretation of Scripture.[50] In a
passage that became a locus classicus of Catholic-Protestant polemics, he
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cited the Roman church as an example of the unbroken chain of authority,
which text Western polemics would use to assert the primacy of Rome
over Eastern churches by virtue of its preeminent authority.

With the lists of bishops to which Irenaeus referred, the doctrine of the
apostolic succession of the bishops, firmly established in the Church at
this time, could be linked. This succession was important to establish a
chain of custody for orthodoxy. He felt it important, however, also to
speak of a succession of elders (presbyters).

Irenaeus' point when refuting the Gnostics was that all of the apostolic
churches had preserved the same traditions and teachings in many inde-
pendent streams. It was the unanimous agreement between these many
independent streams of transmission that proved the orthodox faith,
current in those churches, to be true.

Irenaeus' Theology and Contrast with Gnosticism

The central point of Irenaeus' theology is the unity and the goodness of
God, in opposition to the Gnostics' theory of God; a number of divine
emanations (Aeons) along with a distinction between the Monad and the
Demiurge. Irenaeus uses the Logos theology he inherited from Justin
Martyr. Irenaeus was a student of Polycarp, who was said to have been
tutored by John the Apostle. (John had used Logos terminology in the
Gospel of John and the letter of 1 John). Irenaeus prefers to speak of the
Son and the Spirit as the "hands of God".

The Unity of Salvation History

Irenaeus' emphasis on the unity of God is reflected in his corresponding
emphasis on the unity of salvation history. Irenaeus repeatedly insists that
God began the world and has been overseeing it ever since this creative
act; everything that has happened is part of his plan for humanity. The
essence of this plan is a process of maturation: Irenaeus believes that
humanity was created immature, and God intended his creatures to take
a long time to grow into or assume the divine likeness.
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Everything that has happened since has therefore been planned by God to
help humanity overcome this initial mishap and achieve spiritual maturi-
ty. The world has been intentionally designed by God as a difficult place,
where human beings are forced to make moral decisions, as only in this
way can they mature as moral agents. Irenaeus likens death to the big fish
that swallowed Jonah: it was only in the depths of the whale's belly that
Jonah could turn to God and act according to the divine will. Similarly,
death and suffering appear as evils, but without them we could never
come to know God.

According to Irenaeus, the high point in salvation history is the advent of
Jesus. For Irenaeus, the Incarnation of Christ was intended by God before
he determined that humanity would be created. Irenaeus develops this
idea based on Rom. 5:14, saying "Forinasmuch as He had a pre-existence
as a saving Being, it was necessary that what might be saved should also
be called into existence, in order that the Being who saves should not
exist in vain." Some theologians maintain that Irenaeus believed that
Incarnation would have occurred even if humanity had never sinned; but
the fact that they did sin determined his role as the savior.

Irenaeus sees Christ as the new Adam, who systematically undoes what
Adam did: thus, where Adam was disobedient concerning God's edict
concerning the fruit of the Tree of Knowledge of Good and Evil, Christ
was obedient even to death on the wood of a tree.

Irenaeus is the first to draw comparisons between Eve and Mary, con-
trasting the faithlessness of the former with the faithfulness of the latter.
In addition to reversing the wrongs done by Adam, Irenaeus thinks of
Christ as "recapitulating" or "summing up" human life.

Irenaeus conceives of our salvation as essentially coming about through
the incarnation of God as a man. He characterizes the penalty for sin as
death and corruption. God, however, is immortal and incorruptible, and
simply by becoming united to human nature in Christ he conveys those
qualities to us: they spread, as it were, like a benign infection. Irenaeus
emphasizes that salvation occurs through Christ's Incarnation, which
bestows incorruptibility on humanity, rather than emphasizing His Re-
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demptive death in the crucifixion, although the latter event is an integral
part of the former.

Christ's Life

Part of the process of recapitulation is for Christ to go through every stage
of human life, from infancy to old age, and simply by living it, sanctify it
with his divinity. Although it is sometimes claimed that Irenaeus believed
Christ did not die until he was older than is conventionally portrayed, the
bishop of Lyon simply pointed out that because Jesus turned the permis-
sible age for becoming a rabbi (30 years old and above), he recapitulated
and sanctified the period between 30 and 50 years old,[citation needed]
as per the Jewish custom of periodization on life, and so touches the
beginning of old age when one becomes 50 years old. (see Adversus
Haereses, book II, chapter 22).

In the passage of Adversus Haereses under consideration, Irenaeus is
clear that after receiving baptism at the age of thirty, citing Luke 3:23,
Gnostics then falsely assert that "He [Jesus] preached only one year
reckoning from His baptism," and also, "On completing His thirtieth year
He [Jesus] suffered, being in fact still a young man, and who had by no
means attained to advanced age." Irenaeus argues against the Gnostics by
using scripture to add several years after his baptism by referencing 3
distinctly separate visits to Jerusalem. The first is when Jesus makes wine
out of water, he goes up to the Paschal feast-day, after which he with-
draws and is found in Samaria. The second is when Jesus goes up to
Jerusalem for Passover and cures the paralytic, after which he withdraws
over the sea of Tiberias. The third mention is when he travels to Jerusa-
lem, eats the Passover, and suffers on the following day.

Irenaeus quotes scripture, which we reference as John 8:57, to suggest
that Jesus ministers while in his 40s. In this passage, Jesus' opponents
want to argue that Jesus has not seen Abraham, because Jesus is too
young. Jesus' opponents argue that Jesus is not yet 50 years old. Irenaeus
argues that if Jesus was in his thirties, his opponents would've argued that
He's not yet 40 years, since that would make Him even younger. Irenaeus'
argument is that they would not weaken their own argument by adding
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years to Jesus' age. Irenaeus also writes that "The Elders witness to this,
who in Asia conferred with John the Lord's disciple, to the effect that
John had delivered these things unto them: for he abode with them until
the times of Trajan. And some of them saw not only John, but others also
of the Apostles, and had this same account from them, and witness to the
aforesaid relation."

In Demonstration  Irenaeus notes "For Pontius Pilate was governor of
Judæa, and he had at that time resentful enmity against Herod the king of
the Jews. But then, when Christ was brought to him bound, Pilate sent
Him to Herod, giving command to enquire of him, that he might know of
a certainty what he should desire concerning Him; making Christ a
convenient occasion of reconciliation with the king." Pilate was the
prefect of the Roman province of Judaea from AD 26–36. He served
under Emperor Tiberius Claudius Nero. Herod Antipas was tetrarch of
Galilee and Perea, a client state of the Roman Empire. He ruled from 4
BC to 39 AD. In refuting Gnostic claims that Jesus preached for only one
year after his baptism, Irenaeus used the "recapitulation" approach to
demonstrate that by living beyond the age of thirty Christ sanctified even
old age.

Irenaeus' Use of Paul's Epistles

Many aspects of Irenaeus' presentation of salvation history depend on
Paul's Epistles.

Irenaeus’ conception of salvation relies heavily on the understanding
found in Paul's letters. Irenaeus first brings up the theme of victory over
sin and evil that is afforded by Jesus's death. God's intervention has saved
humanity from the Fall of Adam and the wickedness of Satan. Human
nature has become joined with God's in the person of Jesus, thus allowing
human nature to have victory over sin. Paul writes on the same theme,
that Christ has come so that a new order is formed, and being under the
Law, is being under the sin of Adam Rom. 6:14, Gal. 5:18.

Reconciliation is also a theme of Paul's that Irenaeus stresses in his
teachings on Salvation. Irenaeus believes Jesus coming in flesh and blood
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sanctified humanity so that it might again reflect the perfection associated
with the likeness of the Divine. This perfection leads to a new life, in the
lineage of God, which is forever striving for eternal life and unity with
the Father. This is a carryover from Paul, who attributes this reconcilia-
tion to the actions of Christ: "For since death came through a human
being, the resurrection of the dead has also come through a human being;
for as all die in Adam, so all will be made alive in Christ" 1 Cor. 15:21–22.

A third theme in both Paul's and Irenaeus's conceptions of salvation is the
sacrifice of Christ being necessary for the new life given to humanity in
the triumph over evil. It is in this obedient sacrifice that Jesus is victor
and reconciler, thus erasing the marks that Adam left on human nature.
To argue against the Gnostics on this point, Irenaeus uses Colossians Col.
2:13–4 in showing that the debt which came by a tree has been paid for
us in another tree.

Furthermore, the first chapter of Ephesians is picked up in Irenaeus's
discussion of the topic when he asserts, "By His own blood He redeemed
us, as also His apostle declares, 'In whom we have redemption through
His blood, even the remission of sins.'"

Irenaeus does not simply parrot back the message of Paul in his under-
standing of salvation. One of the major changes that Irenaeus makes is
when the Parousia will occur. Paul states that he believes that it was going
to happen soon, probably in his own lifetime 1 Thess. 4:15 1 Cor.
15:51–52. However, the end times does not happen immediately and
Christians begin to worry and have doubts about the faith. For Irenaeus,
sin is seen as haste, just as Adam and Eve quickly ate from the tree of
knowledge as they pleased. On the other hand, redemption restored to
humanity through the Christ's submission to God's will. Thus, the salva-
tion of man will also be restored to the original trajectory controlled by
God forfeited in humanity's sinful in haste. This rather slower version of
salvation is not something that Irenaeus received from Paul, but was a
necessary construct given the delay of the second coming of Jesus.

The frequencies of quotations and allusions to the Pauline Epistles in
Against Heresies are:
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Christ as the New Adam

To counter his Gnostic opponents, Irenaeus significantly develops Paul's
presentation of Christ as the Last Adam.

Irenaeus' presentation of Christ as the New Adam is based on Paul's
Christ-Adam parallel in Romans 5:12–21. Irenaeus uses this parallel to
demonstrate that Christ truly took human flesh. Irenaeus considered it
important to emphasize this point because he understands the failure to
recognize Christ's full humanity the bond linking the various strains of
Gnosticism together, as seen in his statement that "according to the
opinion of no one of the heretics was the Word of God made flesh."
Irenaeus believes that unless the Word became flesh, humans were not
fully redeemed. He explains that by becoming man, Christ restored
humanity to being in the image and likeness of God, which they had lost
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in the Fall of man. Just as Adam was the original head of humanity
through whom all sinned, Christ is the new head of humanity who fulfills
Adam's role in the Economy of Salvation. Irenaeus calls this process of
restoring humanity recapitulation.

For Irenaeus, Paul's presentation of the Old Law (the Mosaic covenant)
in this passage indicates that the Old Law revealed humanity's sinfulness
but could not save them. He explains that "For as the law was spiritual, it
merely made sin to stand out in relief, but did not destroy it. For sin had
no dominion over the spirit, but over man." Since humans have a physical
nature, they cannot be saved by a spiritual law. Instead, they need a
human Saviour. This is why it was necessary for Christ to take human
flesh. Irenaeus summarizes how Christ's taking human flesh saves hu-
manity with a statement that closely resembles Romans 5:19, "For as by
the disobedience of the one man who was originally moulded from virgin
soil, the many were made sinners, and forfeited life; so was it necessary
that, by the obedience of one man, who was originally born from a virgin,
many should be justified and receive salvation." The physical creation of
Adam and Christ is emphasized by Irenaeus to demonstrate how the
Incarnation saves humanity's physical nature.

Irenaeus emphasizes the importance of Christ's reversal of Adam's action.
Through His obedience, Christ undoes Adam's disobedience. Irenaeus
presents the Passion as the climax of Christ's obedience, emphasizing
how this obedience on the tree of the Cross Phil. 2:8 undoes the disobedi-
ence that occurred through a tree Gen. 3:17. Irenaeus' interpretation of
Paul's discussion of Christ as the New Adam is significant because it
helped develop the recapitulation theory of atonement. Irenaeus empha-
sizes that it is through Christ's reversal of Adam's action that humanity is
saved, rather than considering the Redemption to occur in a cultic or
juridical way.

The biblical passage, "Death has been swallowed up in victory" (1 Cor
15:54), implied for Irenaeus that the Lord will surely resurrect the first
human, i.e. Adam, as one of the saved. According to Irenaeus, those who
deny Adam's salvation are “shutting themselves out from life for ever”
and the first one who did so was Tatian. The notion that the Second Adam
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saved the first Adam was advocated not only by Irenaeus, but also by
Gregory Thaumaturgus, which suggests that it was popular in the Early
Church.

Valentinian Gnosticism

Valentinian Gnosticism was one of the major forms of Gnosticism that
Irenaeus opposed.

According to the Gnostic view of Salvation, creation was perfect to begin
with; it did not need time to grow and mature. For the Valentinians, the
material world is the result of the loss of perfection which resulted from
Sophia's desire to understand the Forefather. Therefore, one is ultimately
redeemed, through secret knowledge, to enter the pleroma of which the
Achamoth originally fell.

According to the Valentinian Gnostics, there are three classes of human
beings. They are the material, who cannot attain salvation; the psychic,
who are strengthened by works and faith (they are part of the church); and
the spiritual, who cannot decay or be harmed by material actions. Essen-
tially, ordinary humans—those who have faith but do not possess the
special knowledge—will not attain salvation. Spirituals, on the other
hand—those who obtain this great gift—are the only class that will
eventually attain salvation.

In his article entitled "The Demiurge", J.P. Arendzen sums up the Valen-
tinian view of the salvation of man. He writes, "The first, or carnal men,
will return to the grossness of matter and finally be consumed by fire; the
second, or psychic men, together with the Demiurge as their master, will
enter a middle state, neither heaven (pleroma) nor hell (whyle); the purely
spiritual men will be completely freed from the influence of the Demi-
urge and together with the Saviour and Achamoth, his spouse, will enter
the pleroma divested of body (húle) and soul (psuché)."

In this understanding of salvation, the purpose of the Incarnation was to
redeem the Spirituals from their material bodies. By taking a material
body, the Son becomes the Savior and facilitates this entrance into the
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pleroma by making it possible for the Spirituals to receive his spiritual
body. However, in becoming a body and soul, the Son Himself becomes
one of those needing redemption. Therefore, the Word descends onto the
Savior at His Baptism in the Jordan, which liberates the Son from his
corruptible body and soul. His redemption from the body and soul is then
applied to the Spirituals. In response to this Gnostic view of Christ,
Irenaeus emphasized that the Word became flesh and developed a soteri-
ology that emphasized the significance of Christ's material Body in
saving humanity, as discussed in the sections above.

In his criticism of Gnosticism, Irenaeus made reference to a Gnostic
gospel which portrayed Judas in a positive light, as having acted in
accordance with Jesus' instructions. The recently discovered Gospel of
Judas dates close to the period when Irenaeus lived (late 2nd century),
and scholars typically regard this work as one of many Gnostic texts,
showing one of many varieties of Gnostic beliefs of the period.

Prophetic Exegesis

The first four books of Against Heresies constitute a minute analysis and
refutation of the Gnostic doctrines. The fifth is a statement of positive
belief contrasting the constantly shifting and contradictory Gnostic opin-
ions with the steadfast faith of the church. He appeals to the Biblical
prophecies to demonstrate the truthfulness of Christianity.[90]

Rome and the Ten Horns

Irenaeus showed a close relationship between the predicted events of
Daniel 2 and 7. Rome, the fourth prophetic kingdom, would end in a
tenfold partition. The ten divisions of the empire are the "ten horns" of
Daniel 7 and the "ten horns" in Revelation 17.

A "little horn," which was to supplant three of Rome's ten divisions, was
also the still future "eighth" in Revelation. Irenaeus concluded with the
destruction of all kingdoms at the Second Advent, when Christ, the
prophesied "stone," cut out of the mountain without hands, smote the
image after Rome's division.
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Antichrist

Irenaeus identified the Antichrist, another name of the apostate Man of
Sin, with Daniel's Little Horn and John's Beast of Revelation 13. He
sought to apply other expressions to the Antichrist, such as "the abomina-
tion of desolation," mentioned by Christ (Matt. 24:15) and the "king of a
most fierce countenance," in Gabriel's explanation of the Little Horn of
Daniel 8. But he is not very clear how "the sacrifice and the libation shall
be taken away" during the "half-week," or three and one-half years of the
Antichrist's reign.

Under the notion that the Antichrist, as a single individual, might be of
Jewish origin, he fancies that the mention of "Dan," in Jeremiah 8:16, and
the omission of that name from those tribes listed in Revelation 7, might
indicate the Antichrist's tribe. This surmise became the foundation of a
series of subsequent interpretations by other students of Bible prophecy.

"Time, Times, and Half a Time"

Like the other early church fathers, Irenaeus interpreted the three and
one-half "times" of the Little Horn of Daniel 7 as three and one-half
literal years. Antichrist's three and a half years of sitting in the temple are
placed immediately before the Second Coming of Christ. They are iden-
tified as the second half of the "one week" of Daniel 9. Irenaeus says
nothing of the seventy weeks; we do not know whether he placed the "one
week" at the end of the seventy or whether he had a gap.

666

Irenaeus is the first of the church fathers to consider the mystic number
666. While Irenaeus did propose some solutions of this numerical riddle,
his interpretation was quite reserved. Thus, he cautiously states:

"But knowing the sure number declared by Scripture, that is six hundred
sixty and six, let them await, in the first place, the division of the kingdom
into ten; then, in the next place, when these kings are reigning, and
beginning to set their affairs in order, and advance their kingdom, [let
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them learn] to acknowledge that he who shall come claiming the kingdom
for himself, and shall terrify those men of whom we have been speaking,
have a name containing the aforesaid number, is truly the abomination of
desolation."

Although Irenaeus did speculate upon three names to symbolize this
mystical number, namely Euanthas, Teitan, and Lateinos, nevertheless he
was content to believe that the Antichrist would arise sometime in the
future after the fall of Rome and then the meaning of the number would
be revealed.

Millennium

Irenaeus declares that the Antichrist's future three-and-a-half-year reign,
when he sits in the temple at Jerusalem, will be terminated by the second
advent, with the resurrection of the just, the destruction of the wicked,
and the millennial reign of the righteous. The general resurrection and the
judgment follow the descent of the New Jerusalem at the end of the
millennial kingdom.

Irenaeus calls those "heretics" who maintain that the saved are immedi-
ately glorified in the kingdom to come after death, before their resurrec-
tion. He avers that the millennial kingdom and the resurrection are
actualities, not allegories, the first resurrection introducing this promised
kingdom in which the risen saints are described as ruling over the
renewed earth during the millennium, between the two resurrections.

Irenaeus held to the old Jewish tradition that the first six days of creation
week were typical of the first six thousand years of human history, with
Antichrist manifesting himself in the sixth period. And he expected the
millennial kingdom to begin with the second coming of Christ to destroy
the wicked and inaugurate, for the righteous, the reign of the kingdom of
God during the seventh thousand years, the millennial Sabbath, as signi-
fied by the Sabbath of creation week.

In common with many of the fathers, Irenaeus did not distinguish be-
tween the new earth re-created in its eternal state—the thousand years of
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Revelation 20—when the saints are with Christ after His second advent,
and the Jewish traditions of the Messianic kingdom. Hence, he applies
Biblical and traditional ideas to his descriptions of this earth during the
millennium, throughout the closing chapters of Book 5. This conception
of the reign of resurrected and translated saints with Christ on this earth
during the millennium-popularly known as chiliasm—was the increas-
ingly prevailing belief of this time. Incipient distortions due to the
admixture of current traditions, which figure in the extreme forms of
chiliasm, caused a reaction against the earlier interpretations of Bible
prophecies.

Irenaeus was not looking for a Jewish kingdom. He interpreted Israel as
the Christian church, the spiritual seed of Abraham.

At times his expressions are highly fanciful. He tells, for instance, of a
prodigious fertility of this earth during the millennium, after the resurrec-
tion of the righteous, "when also the creation, having been renovated and
set free, shall fructify with an abundance of all kinds of food." In this
connection, he attributes to Christ the saying about the vine with ten
thousand branches, and the ear of wheat with ten thousand grains, and so
forth, which he quotes from Papias of Hierapolis.

Rapture

Often Irenaeus is grouped with other early church fathers as teaching
historic premillennialism which maintain a belief in the earthly reign of
Christ but differ from dispensational premillennialism in their view of the
rapture as to when the translation of saints occurs. In Against Heresies
(V.XXIX.1) he says "And therefore, when in the end the Church shall be
suddenly caught up from this, it is said, 'There shall be tribulation such as
has not been since the beginning, neither shall be.'"

Exegesis

Irenaeus' exegesis does not give complete coverage. On the seals, for
example, he merely alludes to Christ as the rider on the white horse. He
stresses five factors with greater clarity and emphasis than Justin:
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The literal resurrection of the righteous at the Second Advent

The millennium bounded by the two resurrections

The Antichrist to come upon the heels of Rome's breakup

The symbolic prophecies of Daniel and the Apocalypse in their relation
to the last times

The kingdom of God to be established by the Second Advent.
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